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Translation by Dr. Baruch Fox

HKB”H Brought Yaakov Avinu to Krias Yam Suf
in Preparation for the Miracles of the Future Geulah

The upcoming special Shabbas Kodesh is commonly referred
to as “Shabbas Shirah,” in honor of “Shiras HaYam,” which we
read in this week’s parsha, parshas Beshalach. Hence, it is
fitting that we explore why HKB”H chose to take Yisrael out
of Mitzrayim specifically by means of the tremendous miracle
of “Krias Yam Suf”—the splitting of the Red Sea. After all, the
Almighty could have devised many alternate ways to take them
out of Mitzrayim without resorting to the splitting of the sea.
This should lead us to conclude that an intimate connection
exists between the miraculous feat of “Krias Yam Suf” and
“Yetzias Mitzrayim.”

Additionally, we learn from Rashi (Shemos 14, 21) that at
the time of “Krias Yam Suf” HKB”H split all of the waters in
the world. It was necessary to split Yam Suf for the sake of
the exodus, but why was it necessary for HKB”H to split all of
the other bodies of water in the world? After all, we have a
fundamental principle that HKB”H does not perform miracles
for naught.

With regards to “Krias Yam Suf” specifically, it is worthwhile
The Midrash (Yalkut
Shimoni Beshalach 234) teaches us that the “samech-mem”
appeared at Yam Suf with serious allegations against Yisrael:

addressing a surprising phenomenon.
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Samael protested to Him: “Master of the Universe, didn’t
Yisrael worship avodah-zarah in Mitzrayim? And, yet, You
are performing miracles on their behalf” He voiced his
complaints to the prince of the sea; and he became enraged
and wished to drown them. Immediately, HKB”"H responded

to him: “You incredible fool! Did they worship idols of their
own accord? They only worshiped idols because of their
enslavement and out of mental duress. You are judging an
unintentional act as being deliberate, and a compelled act
as being voluntary.”

Itis unclear why the “samech-mem” withheld its accusations
until the miracle of “Krias Yam Suf”; why didn’t it come forth
with its allegations seven days earlier, on the first day of Pesach?
Seven days earlier HKB”H took Yisrael out of Mitzrayim, six-
hundred-thousand strong, after visiting ten plagues upon the
Egyptians—the most difficult of which was “Makkat Bechorot,”
the slaying of the firstborn. It could have just as easily argued
at that time that Yisrael were unworthy of being redeemed and
taken out of Mitzrayim.

Le’asid La’vo “Shiras HaYam”
Will Be Recited Once Again

We will begin to shed some light on the subject by
introducing a statement from the Zohar hakadosh (Beshalach
54Db): “x1a% 1oy manIRD [o17 13 111511 21 Y52 11 1Y mINRY IR Y-
- anyone who recites this “shirah” with great concentration
and intensity on a daily basis, will merit reciting it in “the
future to come,” as well. We can suggest that the Zohar’s
statement is consistent with Rashi’s comment at the beginning
of “Shiras HaYam.” The source for both is the following Gemara
(Sanhedrin 91b): (%-12 nnaw) "mRw 71N 11 QARR NeRnY R
1827, RYN 0K R AW /9 AR Twn AR DRI 2131 mwn e IR
Smnn m monan nenny Here we find a source and reference in
the Torah to the notion of “techiyas hameisim”— “resurrection
of the dead”; for the passuk (Shemos 15, 1) does not state that
they sang, in the past tense, but rather that they will sing, in the
future. In other words, in the future, at the time of “techiyas
hameisim,” Moshe and Bnei Yisrael will once again sing the
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words of Shiras HaYam. Therefore, the Zohar states that
whoever recites the “shirah” with proper intent and focus in
Olam HaZeh, will be privileged to join Moshe and Yisrael when
they sing these words le’asid la'vo.

At first glance, however, this raises an obvious question.
What is the relevance of reciting “Shiras HaYam” in the future
seeing as it pertains to a miracle that occurred in the past, at
the time of Yetzias Mitzrayim? It appears that we can answer
this question based on what Rabeinu Bachayei writes in Kad
HaKemach:
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We have a tradition that the future geulah will be modelled
after the geulah from Mitzrayim. Just as the geulah from
Mitzrayim involved the splitting of Yam Suf, so, too, will the
future geulah. HKB”H will provide a path through the sea
for the rest of His people just as He did for Yisrael during the

exodus from Mitzrayim.

According to Rabeinu Bachayei, the navi Yeshayah (11, 15)
informs us that HKB”H will split the Egyptian sea for Yisrael a
second time le’asid la’'vo. This then is the message conveyed
by the Zohar hakadosh. Whoever recites “Shiras HaYam”
meaningfully on a daily basis will be privileged to recite it le’asid
la’vo. In other words, he will join Moshe and Yisrael when they
sing this “shirah” in celebration of the future splitting of the
sea. Clearly, this deserves further explanation. Why will it be
necessary for HKB”H to split the Egyptian sea le’asid la’'vo—
prompting Moshe and Yisrael to recite the very same words
that they recited to celebrate the miracle of “Krias Yam Suf”
during “Yetzias Mitzrayim”?

Additionally, it is worthwhile examining what the Shela
hakadosh (Maseches Yoma) writes in the name of Sefer
Chareidim (Chapter 73).
obligated to recite “Shiras HaYam” daily with meaning and

He writes that every person is

focus, as if he is actually present at “Krias Yam Suf” and being
rescued from the Egyptians encircling him. Let us examine the
words of the Chareidim:
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He instructs us to recite the daily “shirah” out loud, with
great joy and enthusiasm, as if we were leaving Egypt, at that
very moment. As the Midrash states, just as Moshe transported
Yisrael away from their transgressions—which were forgiven
by their recitation of the “shirah”—so, too, anyone who
experiences a miracle and recites a song of praise, will be
forgiven his sins. Once Hashem commanded us to recite the
“shirah” daily, it stands to reason that if we recite it with the
same great joy as it was originally recited, it will afford us the

same powers of salvation and healing as it did back then.

In a similar vein, the Chida writes in Avodas Kodesh: 1van”
,R7Y221 137 INAYS TRIRY 7R 10 DY ... NN N wITE Amra
IR0 RIT DOPSVI EUIRRM DO TINS AW A 19RD npTa v
“p1175 pnmy napsb abuo Xvm—the Zohar hakadosh extols the
virtues of reciting the “shirah”. . . therefore, it is important to
recite it with great joy and in a pleasing manner; one should
picture oneself as if he is standing on dry land in the midst of
the sea; the Egyptians are drowning and he is being saved; it is
known to be a remedy—an atonement for one’s sins. To put the
matter in perspective, we must explain: (a) how is it possible
for somebody to imagine himself standing on dry land in the
middle of the sea, while the Egyptians are drowning and he
is being saved, when, in fact, he is not really there? (b) what
benefit do we derive by picturing ourselves in that scenario?

Moshe Split the Sea with the Same Staff
Employed by Yaakov to Cross Over the Yarden

It appears that we can explain the matter based on a
revelation from our blessed sages. They teach us in a Midrash
(B.R. 92, 2) that at the time of “Krias Yam Suf,” HKB”H brought
Yaakov Avinu to witness the miraculous feat: Y 1911 i“apn bua”
R KT, 7223 O AW IR 000° 1IRT 1D 1R oo DY 1rnpm apyr e
“N20 INTW? - ooaxnan BRAwr nRxa (-1 oovnn) 2onst HKB”H took
Yaakov Avinu’s feet and placed them on the sea. He said to
him: “Witness the miracles that I perform on behalf of your
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children,” as it is written (Tehillim 114, 1): “When Yisrael
went out of Mitzrayim”—this refers to Grandfather Yisrael.
We find a similar elucidation in the Zohar hakadosh (Beshalach
53a) regarding the passuk (Shemos 14, 31): =11 nx bxaw> X721
“@axns 'n nwy ws avrman—Yisrael saw the great hand that
Hashem inflicted upon Mitzrayim. In other words, HKB"H
brought Yaakov Avinu, who is called “Yisrael,” to witness with
his own eyes the incredible miracle of “Krias Yam Suf.

We can propose a reason as to why HKB”H brought Yaakov
to witness this phenomenon based on the words of Yaakov
Avinu’s tefilah (Bereishis 32, 11): “p17on nx »nazy *Ypnz »='—
for with my staff I crossed this Yarden. Citing a Midrash
Aggadah, Rashi explains: “He put his staff in the Yarden and
the Yarden split.” Elsewhere, the Midrash explains that with
this act Yaakov Avinu paved the way for the tremendous miracle
of “Krias Yam Suf” (B.R. 76, 5):
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It is documented in the Torah, the Prophets and the Writings
that Yisrael only crossed the Yarden in the merit of Yaakow.
Pesukim are quoted from all three sources.

Thus, we see that the sea was split for Yisrael during the
exodus from Mitzrayim in the merit of Yaakov. This explains why
HKB”H brought him to witness the incredible phenomenon of
“Krias Yam Suf,” in keeping with the dictum (Mishlei 27, 18): =g1”
“mmaYore maxn—the protector of a fig tree will eat its fruit.

Based on what we have just learned, we can begin to
appreciate a surprising statement found in the Midrash Aggadah
(Vayishlach). It states that Moshe split the sea for Yisrael with
the very same staff Yaakov used to split the Yarden and cross
over it. Furthermore, the Melech HaMashiach will employ the
very same staff to take Yisrael out of galut. Here is the passage
from the Midrash:
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Thus, we see that there is an amazing triple connection here.

Yaakov used his staff to part the waters of the Yarden. In his
merit, Moshe parted the waters of the sea with the very same
staff. Similarly, the Melech HaMashiach is destined to use the
same staff to part the waters for Yisrael. Notwithstanding, we
must now endeavor to explain why Yaakov Avinu specifically
merited making the preparations for the miracle of “Krias
Yam Suf” Furthermore, what was so special and unique about
Yaakov’s staff that it was also used by Moshe and is destined to
be used by the Melech HaMashiach?

The Element of Water Is the Source for All
the Desires and Pleasures of Olam HaZeh

In Sha’arei Kedushah,
Rabeinu Chaim Vital, ztz”], writes in the name of his mentor,

I was struck by a wonderful idea.

the Arizal, that a person’s being is comprised of four basic
elements: fire, wind, water and dust. All of man’s negative
character traits stem from these elements. He itemizes them
one by one. The element of fire spawns haughtiness and anger.
The element of wind, which gives rise to speech, is the source of
idle, meaningless chatter. Lust for earthly pleasures arises from
the element of water. The element of earth produces sadness
and its derivatives—predominately laziness with regards to the

observance of the Torah and its mitzvos.

With regards to the element of water, he explains: The desire
for earthly pleasures stems from the element of water. Water
generates all forms of pleasure and its two major derivatives:
(1) coveting one’s neighbor’s money, wife and possessions,
prompting him to steal them for his own personal pleasure
and (2) being envious of one’s neighbor’s wealth and the like.
Therefore, it is imperative that a person reign over his element
of water and only derive pleasure from Olam HaZeh in keeping
with Hashem's will.

This explains very nicely David HaMelech’s declaration
(Tehillim 124, 2): mpba men s 01 w0y nipa wY e n oy
Donan 1wRl DY 12y R, 1war by 13y abn winuw 2ot IR 13 BER n1ra
“@uarrrt—Had not Hashem been with us when men rose up
against us, then they would have swallowed us alive, when
their anger flared up against us. Then the waters would
have inundated us; the current would have surged across
our soul. Then they would have surged across our soul—
the treacherous waters. He teaches us that all of the ordeals
we experience in Olam HaZeh represent “msartn mon’--the
treacherous waters that a Jew is liable to drown in if he does not
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know how to swim and keep his head above water. This accords
wonderfully with our understanding that the element of water
gives root to all forms of pleasure related to Olam HaZeh.

It behooves us to publicize the words of the Shela hakadosh
(Maseches Yoma) citing the Sefer Chareidim (Chapter 66):
moyn 1WRT 2277, 0W R IUNRD NPT DTIRT DT AN, 10 00 i v
JTII0Y DRI 2OTAR 1R AW DT DA 1A 101DY 18 M 1Ny
“iwxA3 m7 XY ax1—O0lam HaZeh is a stormy sea; a person
should imagine that he is swimming; he should raise his
head upwards to his Maker and should take care that the
treacherous waters should not enter his mouth; he should
protect himself from the waves that come to restrain him;
otherwise, he will be responsible for his own demise.

For this reason, we refer to the day-to-day order of Olam
HaZeh as "pawmr— “mother nature” The term "yawvm” comes
from the root of "ya1v’, meaning to drown. This comes to teach
us that if a person is not careful, chas v’shalom, he is liable to
drown and sink in the natural order of Olam HaZeh. Along
these lines, Rabeinu Bachayei writes (Introduction to parshas
Masei): 771 1nbign 1193 IR I 0D AT DwWa Yawn Xapa 109 Y
“ya1a1 oY T KT DY mivizna Raw s 13 e RY R nny axsy—for
this reason, nature is referred to by this name; because a
person will drown in the mire of his abyss and will descend
to the depths of despair if he is not wary of it—like a person
who falls into the depths of the sea and doesn’t know how
to swim and drowns. We find this notion expressed by the
Shem MiShmuel, as well (Vayeira 5672): Y21 2“1 p“on snynw”
Yanm &Y a3 yanet ms pan 1whn K1t pav 20 ,amawsRn [y 0an]
“@»mr W PR vanapn v vwinw—I heard from the holy Admor
ztz”1 of Alexander that the term "yavn comes from the root
of "yan; it is like someone who drowns in a river; if not for
the rope the captain extends him, he will not survive.

This provides us with a very nice explanation of the
following Gemara (Kiddushin 29a): 1n1ab1 191 1233 30m ax”
WY R DIRIN W L NMNRIN 1TAYYT WR INwnYY oain 1thab
“@'na—a father is obligated to do the following for his son:
to circumcise him, to redeem him, to teach him Torah, to
find him a wife and to teach him a profession; some say,
even to teach him to swim. Rashi provides the following
clarification: 1°% BX 131091 YawNT 122803 WIMR? RRW 77133 10w AN
“ory y11—for he might go out in a ship, and it will sink,
and his life will be in danger if he does not know how to
swim. Based on what we have discussed, we can view the

latter as a father’s obligation to teach his son how to deal with
whatever life has in store for him—so that he does not drown
in the treacherous waters of mother nature. He is obligated to
teach his son the path of Torah, so that he is not overwhelmed,
chas v’shalom, by desire.

Every Son that Is Born You Shall
Throw into the River

With this in mind, we can begin to comprehend why Pharaoh
decreed (Shemos 1, 22): “mmzovwn maiNen 1199t 1an Ys"—every
son that will be born, into the river shall you throw him.
The simple message of the passuk is that Pharaoh wished to
drown all of Yisrael’s male children in the Nile River. On a more
profound level, the passuk is alluding to the fact that the wicked
Pharaoh wished to inundate all of Yisrael in the treacherous
waters of tumah that were prevalent in Mitzrayim, the most
decadent place on earth.

This provides us with a novel understanding of the miracle of
“Krias Yam Suf” Our holy sefarim teach us that the exodus from
Mitzrayim was not merely physical but was spiritual, as well.
HKB”H not only took out the physical bodies of the six-hundred-
thousand people of Yisrael, but He rescued their souls that had
sunk to the forty-ninth level of tumah. Now, we can appreciate
why HKB”H arranged for Yisrael's exodus from Mitzrayim to
include the miracle of “Krias Yam Suf” By means of this feat, He
dried up the treacherous waters of Mitzrayim’s tumah, which
Yisrael were drowning in, as implied by the words: =% 12 55"
“IM1DTwn IR,

Searching for substantiation for this notion, [ was delighted
to find it in the teachings of the Arizal, which we have presented
several times in the past (Sha’ar HaPesukim, Shemos; Sha’ar
He teaches us that the
neshamot of Yisrael that suffered the galut in Mitzrayim were

HaKavanos, Drush 1 for Pesach).

in fact gilgulim of the generation of the “mabul”—that had
corrupted their ways. Therefore, just as they were wiped out
by the flood in their previous incarnation, so, too, they were
subjected to Pharaoh’s decree: “mm1o*swn naiRen v 1301 ¥o"—to
be drowned in the waters of the Nile.

Based on our current discussion, the matter is quite clear.
During the generation of the “mabul,” they behaved corruptly
and were inundated by the treacherous waters of worldly

desires. Consequently, they were punished in kind--“midah
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k’'neged midah”; they were drowned in the treacherous waters
of the flood. Now, when they subsequently reincarnated into
the neshamot in Mitzrayim, the wicked Pharaoh attempted
to prevent them from achieving their tikun. He decreed: %2”
“rmizvown mNent yen 1an—they were to be submerged once
again; this time in the hazardous waters of Mitzrayim'’s tumah.
However, after being purified by the backbreaking labor in
Mitzrayim, when the time arrived to rescue them from that
extreme tumah, HKB”H split the sea on their behalf. Thus, He
rescued them from drowning in the treacherous waters as they
had in the generation of the “mabul.”

“Krias Yam Suf” Was a Prototype for the Future
Geulah when the Yetzer HaRa Will Be Eliminated

Following thisline of reasoning, let us proceed to explain why
HKB”H chose to split not only the Yam Suf but all the waters of
the world, as well. We will also explain why the “samech-mem”
only presented its allegations against Yisrael at “Krias Yam Suf”
and not earlier at the time of the exodus. First, let us explain
The first
phase of the exodus occurred on the first day of Pesach. After

why HKB”H divided the exodus into two phases.

HKB”H visited ten plagues upon the Egyptians, Yisrael departed
from Egypt. The second phase occurred on the seventh day of
Pesach. Pharaoh pursued Yisrael, HKB”H split the sea for them
and drowned the Egyptians in the sea.

We can suggest an explanation based on the words of the
Arizal in Likutei Torah (Ki Seitzei). He teaches us that the galut
in Mitzrayim included within it all four subsequent galuyot:
Bavel, Madai, Yavan and Edom. The Bnei Yissaschar writes
(Nissan 4 Drush) that this is why four expressions of geulah are
mentioned in relation to the geulah from Mitzrayim: ,nxxim”
“nmpy1noRan e,

This is why HKB”H divided the exodus from Mitzrayim into
two parts. The firstexodus on the first day of Pesach represented
the exodus from the exile in Mitzrayim itself. Yet, since that
galut included all of the future galuyot, HKB”H decided to lay
the groundwork for the future geulah. As the Gemara explains
(Succah 52a), at that time, HKB”H will eliminate the yetzer
hara and its forces from existence: 1%y n“apn a1 K12 TnRYY”
“Depwant 21831 DOprRn v1as et yat-- le’asid la’vo, HKB”H will
bring the yetzer hara and slaughter it in the presence of the
tzaddikim and in the presence of the reshaim.

This is the reason HKB”H split the Yam Suf and all the waters
of the world, as well. He was making preparations for the future
geulah. Then all the lusts of the yetzer will be abolished and not
a single remnant of the treacherous waters will remain. With
this understanding, we can begin to appreciate the incredible
revelations Yisrael attained at “Krias Yam Suf” In “Shiras
HaYam,” they uttered the words (Shemos 15, 2): “rax1 "ox m11"—
this is my G-d and I will beautify Him. Rashi comments: “He
revealed Himself to them in His glory, and they would point
to Him with a finger. A mere slave-woman saw at the sea
that which the prophets did not see.

This truly mirrors the future geulah, as the Midrash explains
(S.R. 23, 15): mnanr o obips Sxawdy a“apn onb s Rt R o
MRIY ,BAYA 'S 72T MR 27K BAR K13V RS YaR UK a1 nns opo sab
[15 o1 'm] v aapew 1 1017 11 ER AT R DS R (V-1 myw?)
221 HKB”H said to Yisrael: “In Olam HaZeh, you said to Me,
‘this is my G-d, once. Le’asid la’vo, however, you will say the
same thing twice, as it states (Yeshayah 25, 9): “And it will say
on that day, ‘Behold, this is our G-d; we hoped to Him, that

12

He would save us; this is Hashem to Whom we hoped, etc.

This explains very nicely what we learned above from
Rabeinu Bachayei. Le’asid la’'vo, HKB”H will split the sea a
second time for all of Yisrael. Let us explain. When Yisrael
departed from Mitzrayim, HKB”H split the sea for them merely
as a foreshadowing of the future geulah. For, the yetzer hara and
its forces were only abolished temporarily, at the time of “Krias
Yam Suf” Le’asid la’vo, however, when HKB”H will slaughter the
yetzer hara for good, He will split all of the treacherous waters;
they will cease to exist completely.

We can now appreciate why the “samech-mem” only chose
to present its allegations against Yisrael at the time of “Krias
Yam Suf” As we learn from the Tikunei Zohar (Tikun 21, 60a):
“yart axe 1RT Y“Rne’—the yetzer hara and the “samech-mem”
are one and the same. Therefore, when it saw that HKB”H was
splitting all the waters of the world, it understood that this
was a preparation for the future geulah—when HKB”H would
slaughter it and exterminate it for good. Therefore, it mustered
up all of its forces to attack and prosecute Yisrael.

“Krias Yam Suf” in the Merit of Yaakov Who
Represents the Future Geulah

Now, let us continue our journey and explain why HKB”H
brought Yaakov Avinu, stood him over the sea and said to him:
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“See the miracles thatI perform on behalf of your children.”
We have learned in the Gemara (Pesachim 88a) that the three
Beis HaMikdash'’s correspond to the three Avos. The first Beis
HaMikdash was in the merit of Avraham, who referred to it as
a mountain. The second Beis HaMikdash was in the merit of
Yitzchak, who referred to it as a field. The third Beis HaMikdash
will be built in the merit of Yaakov, who referred to it as a house,
as it is written (Bereishis 28, 19): na X1 nipnn aw nR Rp 7
"sx—he called the place “Beis-El,” the house of G-d.

Thus, we learn that Yaakov Avinu, due to his tremendous
kedushah, merited making preparations for the future geulah
and the building of the third Beis HaMikdash. At that time,
the yetzer hara will be exterminated once and for all. We can
suggest that this is why we find that the “samech-mem,” the
ministering angel of Eisav, specifically engaged Yaakov Avinu in
combat. When Yaakov defeated it, he coerced it to bless him
and demanded (Bereishis 32, 27): “ansn3 ax v qryws RY"—I will
not release you unless you bless me. That entire scenario
foreshadows the future geulah, when the yetzer hara and its
forces will be completely exterminated.

In this same manner, we can explain why Yaakov parted the
waters of the Yarden with his staff, as recorded by the passuk:
“For with this staff I crossed over this Yarden.” Yaakov Avinu
carried the staff with him as a constant reminder to always be on
the ready to combat the yetzer hara and deliver it a convincing
blow. With his immense kedushah, he succeeded in parting the
waters of the Yarden, drying up the treacherous waters of earthly
desires—foreshadowing the future geulah. This act served as
a preparation for “Krias Yam Suf”—when Moshe parted the
treacherous waters that were the tumah of Mitzrayim with
Yaakov’s staff. As explained, that, too, was a foreshadowing of
the future geulah—when the Melech HaMashiach will part all of
the treacherous waters with the very same staff.

Now, we learn in the Midrash (D.R. 3, 8) that the holy name
Havaya was etched on this unusual staff: (a-1"p 22>rn) s AR 2"
“ympat i 'Y PIpn NG WIRnn aw AR X1 van, R . The passuk
(Tehillim 114, 3) states that “the sea saw and it fled.” What did
it see? Rabbi Nehorai said: It saw the holy name etched on
the staff and it split. So, it appears that Yaakov Avinu travelled
about with a staff imprinted with the name Havaya. Thus, we

can suggest that he did so to allude to that which we have learned
in the Gemara (Kiddushin 30a): wpam1 o1 o3 19y 12ann R Yw 1e”
m“apn Rynbr inenny wpant prrs yen nog (aY-19 oobnn) ek nmn
“9 9130 PR 1a1Y-- a person’s yetzer overwhelms him daily and
intends to Kkill him . .. and if HKB"H did not help him, he
would be unable to withstand it.

So, on the one hand, a Jew must constantly be ready to
combat the yetzer hara and deliver it a decisive blow, following
the example of Yaakov Avinu. On the other hand, he must always
have in mind the holy name inscribed on the staff—fully aware
that it is impossible to overpower the yetzer hara without
HKB”H’s assistance. This ties in incredibly with the allusion
presented by the Kol Aryeh regarding the passuk: *nasy "opns "
“mr 11 nR. He interprets the word %“pn (meaning staff) as an
abbreviation for 7% 12°vp avy'n—we have always placed our
hope in You. This alludes to the fact that it was Yaakov’s simple
emunah that enabled him to cross the Yarden. Similarly, when
we wage our personal battles against the yetzer hara, we hope
and pray that HKB”H will stand by us. For, we know that we can

only overcome it with His help.

Now, we have been enlightened and can rejoice at having
gained a better understanding of the words of the Chareidim
and the Shela hakadosh: mamiRY 010 Y52 mrmIRw @ nawa 1119
“@ymznn R YW ANIR YRS n1am ammwst Yipa or as the Chida
instructs us: TR 19985 NPT 9720, RIPIAT N2 AW TIRIRY TR
‘x5 NI DYPAVA DR B Tina twasa. When we recite “Shiras
HaYam” every morning, we should do so outloud, with great joy
and in a pleasing manner. Furthermore, as we do so, we should
imagine that we are leaving Mitzrayim and standing on dry
land in the midst of the sea, while the Egyptians are drowning
around us. As explained, this ritual constitutes a wonderful
“segulah” for subduing the yetzer hara and its forces, who
represent the treacherous waters. Thus, they will be subdued
just as they were at “Krias Yam Suf” Additionally, this ritual
serves as a preparation for the future geulah. For, at that time,
HKB”H will part all of the treacherous waters and the false gods
will be destroyed, perfecting the world as the sovereignty of

Shakkai—swiftly, in our times. Amen.
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